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The Connection between Parshas Nitzavim and Parshas Vayeilech

Rabbi Yehoshua’s Elation Concerning the Gem
Elucidated by Rabbi Elazar ben Azaryah

Next Shabbas, which approaches auspiciously, we read the
double Torah-portion Nitzavim-Vayeilech. It seems fitting to
examine a fanciful idea that connects these two parshiyot. This

idea is also relevant to the upcoming Yamim Noraim.

Let us begin our illustrious journey with the opening passuk of
parshas Nitzavim (Devarim 29, 9): ,mz*wx 't 220 moY15 191 2322 BAR”
39P2 TR T 02VW1 05AY URTIYY WON U5 030N D5vPT DOYUSY DOYWRA
“rom SRIY TY PRy v Parm—you are standing today, all of you,
before Hashem, your G-d: Your heads, your tribes, your elders,
and your officers—all the men of Yisrael; your small children,
your women, and your convert who is in the midst of your camp,
from the hewer of your wood to the drawer of your water. Now,
the Toldos Yaakov Yosef, Maor Einayim, Tiferes Shlomo, and others,
all interpret the word “arn"—“today”—in this passuk as a reference
to Rosh HaShanah—the momentous day on which the world was
created. Their interpretations are based on the Zohar hakadosh
(Bo 32b). Thus, we can understand the passuk as follows: Bnx”
“pvrt mvaga—you are standing here on Rosh HaShanah; "t »8% msb1”
“mz»pyR—all of you that have gathered to join as one, in heart and
soul, in order to be found meritorious on the Day of Judgment.

Ten Categories of Yisrael Corresponding
to the Ten Commandments

It appears that we can add an idea illustrating even further the
connection that exists between the passuk: “@wn@ag1anR” and Rosh
HaShanah. Let us refer to what the divine Tanna Rabbi Shimon bar
Yochai teaches us regarding this passukin the Zohar hakadosh (Yisro
82a). Upon close inspection, we find that the passuk enumerates
ten categories within the people of Yisrael—five levels to the right
and five levels to the left. They correspond to the “Aseres HaDibros,”
which are also divided into five on the right and five on the left.

How so? “Draw’ wiR Y5 ,m5701w1 ,m57pT 05w ,22"wRA"--your
heads, your tribes, your elders, and your officers, all the men
of Yisrael—these are the five to the right. =wx 771,821 ,0580"
“Prom AR 7Y RY 3vInn A 27p3-- your small children, your
women, and your convert who is in the midst of your camp,

from the hewer of your wood to the drawer of your water—
these are the five to the left. Corresponding to these ten categories,
Yisrael received ten commandments when the Torah was given to
them. They were also divided into two sets of five: ,7% rm R 2018
733 ,7137 ,XwWn KY on the right tablet and: X% ,qxin &5 2110 K5, nean Ry
“mrn X7 ,mayn on the left tablet.

Amazingly, we can combine this notion with an exalted teaching
from the Sefas Emes (Shabbas Teshuvah 5662): mamwn " nawy”
“nranaxn ey 1 on—the “Ten Days of Repentance” correspond to
the “ten utterances.” He bases his explanation on the following
Mishnah (Avos 5, 1): &m1,mm 71mbn mar,2b1pn K151 nmnRn nawys”
R121W BYIPR AR PTARAY QYW 1 Yaeey KR IR0 D150 TR nsns
mWYs RT21W DY AR PRYPRAY 2pTeY 210 0w 1T nTnRn nawys
“manrn—the world was created by means of “ten utterances.”
It could have been created with one; but this way allows for
retribution to the wicked and reward for the righteous.

Just as HKB”H created the world with “ten utterances,” so,
too, on every Rosh HaShanah, creation must be renewed and
revitalized via the “ten utterances.” In truth, the tzaddikim sustain
the world that was created with “ten utterances” by means of their
Torah-study and performance of mitzvos. Yet, the wicked, with
their transgressions, quite certainly destroy the world that was
created with “ten utterances.”

Hence, HKB"H, in his infinite mercy and kindness, bestowed
upon us the “Ten Days of Repentance”—Aseres Yimai Teshuvah—
extending from Rosh HaShanah to Yom HaKippurim. During these ten
days, every Jew has the opportunity to remedy the “ten utterances”
by means of teshuvah and good deeds. By doing so, he will also merit
to be among the tzaddikim that sustain the world. In the merit of the
tikun of these ten conduits, HKB”H will renew creation once again
through them. He will also derive tremendous benefit from these
conduits of plenty known as the “ten utterances.”

The Zohar hakadosh (Yisro 93b) explains that the “Aseres
HaDibros” correspond to the “ten utterances” with which the world
was created. We can now appreciate why the Torah beseeches all
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of Yisrael to unite as one person with one heart in full teshuvah.
In the merit of Yisrael's unity, they will succeed in renewing and
revitalizing creation via the “ten utterances” with which the world
was created. For Yisrael is comprised of ten categories; these
categories correspond to the “Aseres HaDibros,” which correspond
to the “ten utterances.”

This then is the interpretation of the passuk: “@wz2ax anR"—you
are standing today, on Rosh HaShanah—the day the world was created
with the “ten utterances”; it is time once again to renew creation via
these utterances. So, stand up to the task: “@=*wx 1285 513" —united

as one person of one heart; IR U moret ,297PT ,B2MWaY DoWRY
“Prh aRTY 7Y TRY SV, T 27P3 W TN, 0 moaw SRaw—all ten
categories of Yisrael corresponding to the “ten utterances” must unite.
In the merit of this unity, you will succeed in renewing all of creation.

Educating the Children Corresponds
to the Commandment of “ne=n xY”

It is worth noting that among the ten levels enumerated by
the passuk is the category of “@saw”-- your small children. They
are listed as a separate category not included under the previous
heading of: “ox=w»wxY>"-- all the men of Yisrael. This emphasizes
the special importance associated with the education of the young
children. It is the crux of our survival as a holy nation. Regarding
Achaz, the King of Yehudah, the Yerushalmi (Sanhedrin 51a) explains
that he intended to uproot and eliminate Torah from Yisrael. He
locked up all of the synagogues and study halls to prevent the
young children from learning Torah. He rationalized: =71 Px ox”
“mwwn pR—if there are no kid goats, there will be no adult goats.

Let us add a crucial point for us the parents. According to the
order of the ten categories listed in the passuk, the small children
are the sixth—the first of those on the left side. They align with

“w

the sixth commandment, the first on the left tablet--“re=an &%, “you
shall not kill.” This comes to teach us the huge responsibility
placed upon us as parents to educate our young children in the
ways of Torah and yirah—fear of Hashem. We must insure that
they are truly “m»n”, as defined by the passuk (Devarim 4, 4): anxy’
“@1rt oov1s B M BaYEN 12 mopatit—and you who cling to Hashem,
your G-d, you are all alive (=»n) today. For, if we fail to educate
them properly, chas v'shalom, they will have the status of “@*nn”, as
the Gemara states (Berachos 18b): “m nm p1mp y1oma mopwa’—the
wicked are referred to as dead (=°nn) even while they are still

alive. Thus, this falls under the admonishment of: “mgan X",

This is precisely the point conveyed by the Gemara (Sanhedrin
99b): 1ooxd 21non PUY Ay! 1IN 119E0 13 AR van B e wen R
“eama 1wy WK WAt nNT (71-20 nvwRea) anaRw aRwy—Reish Lakish
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teaches us that anyone who teaches a friend’s child Torah, it
is considered as if he made him. The Maharsha comments in
Chidushei Aggados (ibid.): m7v 5 2wy WK DTN waa K17 957w want
DTAN MINR 9577 IAPUTIST PR MNan 11 DR Anm TInn 90T Y nen
“INR™M3 MYoN R NRTY DTN ey nen ohya axw Yon i —prior
to knowing and understanding the ways of the Torah, man is no
better than an animal; upon acquiring this knowledge, he grows
and surpasses all other creatures; he becomes an “adam”—the
epitome and ultimate purpose of creation.

So, just as one who teaches his friend’s son Torah is considered
asifhe fathered him spiritually, so, too, one who teaches his own son
Torabh, it is as if he fathered him not only physically, but spiritually
as well. On the other hand, chas v’shalom, if he fails to educate his
child properly in the ways of Torah and service of Hashem, and
fails to endow him with a spiritual self, this unfortunately falls into
the category of the prohibition of “n¢an X5"—corresponding to the
category of “esav”—your small children.

The Children Are Brought so that
Those Who Bring Them Will Be Rewarded

Continuing along this exalted path, let us proceed to connect
the subject of the children’s education, mentioned in parshas
Nitzavim, with parshas Vayeilech. There the children are also
mentioned in association with the mitzvah of “hakheil,” which
is observed in the shemitah year during the festival of Succot
(Devarim 31, 12): ,apws 9wR 7731 QU1 DWwanT waRt apn nx sy’
7I00 9727 Y5 AR AP 19wt B3TEYR AR INT 11 ynb ynws 1pny
DNR WK 071271 55 03PN 1T AN AN 11 Ry 1T RY WK 01a1 NN
“mnwn’ TRY 17197 DR 0121 DA WK TR Yy orn—gather together
the people—the men, and the women, and the small children,
and your stranger who is in your cities—so that they will hear
and so that they will learn, and they shall fear Hashem, your
G-d, and be careful to perform all the words of this Torah.
And their children who do not know—they shall hear and
they shall learn to fear Hashem, your G-d, all the days that
you live on the land to which you are crossing the Yarden, to
take possession of it. Rashi provides the following clarification:
“greRoany 95w nnY INa anb e ey oewam by mewart’—the
men, to study; and the women, to hear; and the small children,
why did they come? To reward those who brought them.

The source for Rashi’s comment is the Gemara (Chagigah 3a):
224 713 Yrapny 19w Ko 12 ATy 2391 P1Ia 13 1 1292 awpn et un”
1R PN T AR BT WA 1A 0 wITn e 0y anaNs L ppepan pen
Naw Wi K2 waThan nah awan X 19 7 B AN o anK T us el
NWNR3 T AR 01T AR T TS AT 1 YR 2an e naw e e
, 1YY BIND DAWIR BR AV QWA DWARA BY AR Ypn,ne ettt bnpn
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310 MR BT RN RERY 15w 1Y 213 ,1Ra b qu pmeY nINa ool
Sarman mraNb onwpest oa nnn The Rabbis taught: There was
once an incident involving Rabbi Yochanan ben Berokah and
Rabbi Elazar ben Chisma, who went to visit Rabbi Yehoshua
in Pekiin. He said to them: What novel teaching was taught in
the Beis-midrash today? They replied: We are your disciples
and we drink your waters. He said to them: Even so, it is
impossible for there not to have been a novel teaching in
the Beis-Midrash. Whose week was it to lecture in the Beis-
Midrash? It was the week of Rabbi Elazar ben Azaryah. And
on what subject did he lecture today? They replied to him: On
the portion discussing “hakheil.” And what did he expound
on this subject? Gather together the people—the men, the
women and the small children. If the men come to learn,
the women come to hear, why do the small children come?
In order to give a reward to those who bring them. Rabbi
Yehoshua said to them: You held a precious gem in your hand,
and you wished to withhold it from me?!

Both the Meshech Chochmah and the Techeiles Mordechai
(4) provide us with wonderful explanations concerning Rabbi
Yehoshua’s excited reaction to Rabbi Elazar ben Azaryah’s
elucidation—expressed by his statement: “You held a precious
gem in your hand, and you wished to withhold it from me?!” We
will expand somewhat on their explanations, because they contain
a vital principle concerning the education of young children—as
attested to by Rabban Yochanan ben Zakai concerning his pupil
Rabbi Yehoshua ben Chananyah (Avos 2, 10):
praiseworthy is she that gave birth to him.

‘o MER"—

The Bartenura explains based on the Yerushalmi (Yevamos 8b)
that when the sages came to Rabbi Dosa ben Hurkines, he extolled
the virtues of Rabbi Yehoshua. He cited the passuk (Yeshayah
28, 9): “mvrwn *pony 2Yrma Yoima nPIMY 120 M NRT YT 71 M N —to
whom shall one teach knowledge? To whom shall one explain
a message?
from the breasts. In other words, HKB”"H imparts knowledge
and conveys His message to children who have been weaned and

Those weaned from mother’s milk, removed

removed from their mother’s milk; so that they could enter the
Beis-Midrash and hear the voices and sounds of Torah.

Seemingly, this is puzzling. What benefit accrued to Rabbi
Yehoshua from hearing divrei-Torah in the synagogue, while he
was still an infant lying in his crib? Why did Rabban Yochanan ben
Zakai find his mother’s actions so commendable as to proclaim:
“Praiseworthy is she that gave birth to him”? After all, he was
incapable of comprehending the divrei-Torah. Nevertheless, it
is evident that merely having the words of Torah enter his ears
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sanctified his body and enabled him to rise higher and higher in
his Torah studies and reverence.

A Precious Gem that Has Personal
Significance for Me

Yet, Rabbi Yehoshua spent his entire life searching for a proof
from the Torah that it is extremely valuable to have small children
hear words of Torah, even if they do not understand a single word.
Therefore, he was elated and overcome with joy to find support for
this notion from Rabbi Elazar ben Azaryah’s elucidation: “Gather
together the people—the men, the women and the small
children. If the men come to learn, the women come to hear,
why do the small children come? In order to give a reward to
those who bring them.”

Now, from the statement: “In order to give a reward to those
who bring them” and not to the children themselves, implies
that the children do not deserve any reward, because they do not
understand a single word. In fact, they did not make any effort
whatsoever to hear the words of Torah; their parents brought
them and they heard the divrei-Torah inadvertently. If so, this begs
the question, why do those who bring them deserve a reward?
After all, their actions did not serve any purpose for the small
children. Thus, we must conclude that even though the children
are yet incapable of understanding, nevertheless it benefits them
tremendously to hear and absorb the sounds of Torah; it sanctifies
their bodies. Consequently, their parents deserve a reward for
bringing them and allowing them to reap this benefit.

It is now quite clear why Rabbi Yehoshua was so elated upon
hearing this elucidation. It helped him realize that his tremendous
Torah knowledge and acumen stemmed from his mother’s
actions—taking him while still in his baby cradle to the synagogue
to hear words of Torah. Therefore, upon hearing this elucidation
of Rabbi Elazar ben Azaryah’s from his students, he immediately
proclaimed: “You held a precious gem in your hand, and you
wished to withhold it from me?!” He says specifically “from
me,” implying that this elucidation has personal significance for
me.

The Incredible Connection between
Rabbi Yehoshua and Rabbi Elazar ben Azaryah

[ was struck by a wonderful idea concerning this divine Tanna’s
exuberantreaction to Rabbi Elazar ben Azaryah'’s elucidation: “You
held a precious gem in your hand, and you wished to withhold
it from me?!” It relates to the great revolution that transpired
in the world of Torah thanks to these two holy Tannaim—Rabbi
Yehoshua and Rabbi Elazar ben Azaryah.
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First,letus presentastorytold by our blessed sages in the Gemara
(Berachos 27b, 28a). When Rabban Gamliel was the Nasi, he once
required Rabbi Yehoshua to remain standing throughout his entire
discourse. He imposed this punishment, because Rabbi Yehoshua
had issued a halachic opinion concerning tefilas Arvis contrary to
his own opinion. The other Torah scholars viewed this action as
an insult to Rabbi Yehoshua and his Torah. As a consequence, they
deposed him and appointed Rabbi Elazar ben Azaryah as the Nasi in
his place—although he was but eighteen years old.

These events created a tremendous upheaval in the Torah
world at that time. They began allowing students into the Beis-
Midrash that were previously considered unworthy—whose
sincerity was in question. The events are depicted by the Gemara
as follows (ibid. 28a):

,029°9 mrnabnY n1wa oy mant  mnan aney 1mpvo o 1IN Ran”

AaTan nab 09 KY 1935 1910 PRY RYR Y ,91mINT 19951 YRV 131 oy

INFITIT 12 901 RAR 713 2053 1AM 239 BN YDA 7D 1ADINR KA1 R
DR MR YAW TR T,05000 IRR PAAN 120INK 18K 1T, 1am

It was taught in a Baraita: That day they removed the
doorkeeper and permission was granted to all students to
enter. For Rabban Gamliel would proclaim and say: Any
student whose inside is not as his outside may not enter the
Beis-Midrash! That day many benches were added. Rabbi
Yochanan said: Abba Yosefben Dostai and the Rabbis disagree
about the matter. One says four hundred benches were added
and one says seven hundred benches.

Let us explain Rabbi Elazar ben Azaryah’s reasoning based on
what we have learned in the Gemara (Pesachim 50b): pioy» oyyy”
“mw K2 mawy RYW TR s RYw By AR ARt Ins 0TR-- a person
should always engage in the study of Torah and the performance of
mitzvos even though his actions are not purely motivated; because
from these activities that are not purely motivated he will eventually
come to learn Torah and perform mitzvos for its own sake, with the
purest of intentions. We learn that engaging in any form of Torah
study elevates a person to ultimately learn Torah for its own sake.
Thus, Rabbi Elazar ben Azaryah concluded that by allowing everyone
into the Beis-Midrash to study Torah, where they would hear the
words of Torah of the Tannaim engaging in Torah “I'shmah,” they
would ultimately benefit and be elevated. They would learn and act
with sincerity—their inside would match their outside, “tocham
k'varam”—and they, too, would learn “I'shmah.”

Letusreturntothe continuation ofthe storyin the Gemara. After
Rabban Gamliel came to appreciate Rabbi Yehoshua’s greatness,
he went to his house to appease him for having tormented him.
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Rabban Gamliel said to him: “I harassed you; forgive me.” Rabbi
Yehoshua paid him no heed. Rabban Gamliel continued to plead
with him: “Do it for the sake of the honor of my father (his
great-great-grandfather Hillel the Elder, a descendant of King
David’s).” Rabbi Yehoshua was appeased.

Subsequently, Rabbi Yehoshua approached the sages to return
Rabban Gamliel to his previous position as Nasi. They said: “How
shall we act? Shall we remove him (Rabbi Elazar ben Azaryah)?
We have a tradition that we ascend in matters of kedushah
but do not descend. If one master should lecture one week
and the other one week, it might lead to jealousy (on the part
of Rabban Gamliel). Rather, allow Rabban Gamliel to lecture
three weeks and Rabbi Elazar ben Azaryah one week.” And
this is the meaning of that which was said: “Whose week was
it?” “It was the week of Rabbi Elazar ben Azaryah.”

It Was Heavenly Ordained that Rabbi Yehoshua
Should Cause An Upheaval in the World of Torah

We have a basic principle that every person is sent into this
world to fulfill a particular mission, loyally and with devotion
solely to Hashem. We see from this story, that HKB”H arranged
for Rabbi Yehoshua to cause the appointment of Rabbi Elazar ben
Azaryah as Nasi in a roundabout manner. This led to an upheaval
in the Torah-world at that time. Suddenly, everyone who desired
entry into the Beis-Midrash was allowed in. For, insincere actions
ultimately lead to sincere actions—*“I’'shmah.” This teaches us that
this was one of Rabbi Yehoshua’s missions in this world.

Thus, we can appreciate why HKB”H provided Rabbi Yehoshua's
mother with super-intuition, prompting her to do something that
was uncommon among the other Tannaim. She brought his baby
crib into the synagogue while he was still an infant, so that his ears
would absorb words of Torah. This deed constituted the corner-
stone for the upheaval he was to cause in the Torah-world.

We see that an infant, who lacks understanding, is nevertheless
influenced by words of Torah that penetrate his ears—enabling
him to attain Torah-knowledge for the duration of his life. How
much more so, will words of Torah affect someone who enters the
Beis-Midrash to study Torah alBeis insincerely?! In the merit of
hearing the words of Torah from holy Tannaim and Torah scholars
engaging in Torah-study “I'shmah,” they will be purified and
ascend spiritually. Ultimately, their inside will match their outside;
what was initially insincere will become sincere—“mitoch shelo
I'shmah ba I'shmah.”

We learned that in the end, Rabban Gamliel succeeded in
appeasing Rabbi Yehoshua. As a consequence, he was restored to
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his position as Nasi and lectured to the Torah scholars three weeks
out of four. Rabbi Elazar ben Azaryah also maintained his position
as Nasi and lectured one week out of four. Now, on the one hand,
Rabbi Yehoshua was pleased that he was able to bring peace to
the world—acting as a catalyst to arrive at a peaceful arrangement
between these two Torah giants. On the other hand, he feared that
perhaps after Rabban Gamliel returned to his position as Nasi, he
might force the younger Rabbi Elazar ben Azaryah to change his
mind—to no longer allow people into the Beis-Midrash with less
than optimal intentions.

Hence, when Rabbi Yehoshua's students came to visit him, he
inquired: “What chiddush was presented in the Beis-Midrash,
today? ... Whose week to lecture was it?” When they replied:
“Rabbi Elazar ben Azaryah’s week,” he asked: “And what did he
discuss, today?” He thought that this might allow him to discern
whether or not he had changed his mind regarding his edict.
“They replied to him: On the portion of “hakheil.” And what
did he expound on this subject? Gather together the people—
the men, the women and the small children. If the men come
to learn, the women come to hear, why do the small children
come? In order to give a reward to those who bring them.”

This convinced Rabbi Yehoshua that Rabbi Elazar ben Azaryah
remained steadfast in his position to allow all comers into the
Beis-Midrash. Just as the small children are elevated merely by
hearing words of Torah, so, too, in the merit of hearing the words
of Torah of Tannaim learning “I’shmah,” all students who enter the
Beis-Midrash will be elevated to a state of “tocham k'varam”—
their inside will match their outside.

As a result, he became filled with joy and pronounced
excitedly: “You held a precious gem in your hand, and you
wished to withhold it from me?!” After all, HKB”H arranged for
my mother to bring my crib into the Beis-Midrash, so that my ears
would absorb words of Torah. This led me to cause an upheaval
in the Torah-world. Because of me, Rabbi Elazar ben Azaryah was
appointed as Nasi; he issued the edict permitting all comers into
the Beis-Midrash—even those whose motives were not sincere. In
view of all this, how could you have considered withholding this
precious gem from me?!

Rabbi Reuven Margaliot’s Precious Gem

Let us conclude this essay with another precious gem. This
lofty idea is often quoted without knowing or mentioning the
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name of its author. Notwithstanding, we will fulfill the mitzvah of
“hashavat aveidah” by revealing the original source for this idea—
the sefer Nitzotzei Ohr, authored by Rabbi Reuven Margaliot, z"1.
He was a tremendous “talmid-chacham,” well-versed in all realms
of Torah. He passed away childless; hence, it is a mitzvah, an act of
true kindness, to state this chiddush in the name of its author.

In his comments on the Mishnah (Orlah 1, 7), he notes astutely
that we find numerous times in Shas that Rabbi Yehoshua would
often remark regarding a particular halachah: “nynw”—meaning
[ heard—without mentioning who it was that said the halachah.
Additionally, he notes that we find three instances where Rabbi
Yehoshua presents a halachah with the word “nynw” and then
adds either “w=a% "% Px1” or “nno "nynw 73"—indicating that he did
not comprehend the reason for the pronouncement he had heard.
In these instances, Rabbi Akiva ultimately came along and said:
“wnax »1R"—I will provide an explanation.

This is seemingly very curious. Having heard the halachah
in the Beis-Midrash, why didn’t Rabbi Yehoshua pay attention to
identify the author of the pronouncement—which would have
allowed him to repeat it in the name of the one who had said it?
Even more puzzling, however, is that if he was unable to explain
the reason for the halachah, why didn’t he simply ask the actual
person who made the pronouncement to explain his reasoning
and logic for him? Here is Rabbi Reuven’s answer:

L1151 172 INTTY MK 9TIY 9an ImING 1 R I s 1snY”

T OPRTLY 1WA WINTY 0 M3 iKY OINTTTIN 21273 1IN 1PaTY 1D

7oA AR AR 1750 DRI AnRw (17 1121n0 Mmbway) 1een 157,555 Rovan

7°51 1R 1Y 13 YW °377,71950 NPT 13 NN 130 1K OrNn nNeaw Y

YW MR QY 1Y ROWAT AN 7001 AR AT 2271, 1018 Yaws Dt N R
LI T nynsw

It is quite likely that he heard these particular halachic
pronouncements when he was yet an infant, when his mother
brought his baby crib into the synagogue—so that his ears would
be saturated with divrei-Torah. At that time, however, he was too
young to demand an explanation. This is not really so surprising.
For, we find similar examples in the Talmud of others with
memories from their infancy. Shmuel states that he recalls the
midwife assisting with his birth. Rabbi Yehoshua ben Levi states
that he recalls the “mohel” performing his “brit.” Rabbi Yochanan
states that he recalls the women that attended his mother while
she was giving birth to him.
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